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Religious Life
and the Mystery of Mary’s Divine Motherhood
(originally published in Aletheia #24)

Fr. Marie-Dominique Philippe, O.P.
By contemplating the Virgin Mary in her mystery of divine motherhood, we can look beyond the vows that give
religious life its practical structure and thereby fully penetrate the profound finality of religious life that is left
unexplained by the vows. Mary truly received the Word of God in fullness of faith, in such a way that this Word
transformed her whole life and became incarnate within her through the spirit of virginity, obedience and
poverty. Ultimately, Mary’s entire person was taken hold of by the mystery of Jesus as her intelligence and her
heart cooperated evermore intimately with the plan of salvation for herself and each one of us.

We would like to try to offer a renewed theological perspective on what Christian religious
life is meant to be. A classical consideration would look at religious life in the light of the evangelical
beatitudes. The evangelical beatitudes do, in fact, make Christians who they are. The beatitudes are a
charter for Christian life. At times, however, they are believed to be exclusively for consecrated
religious since many Christians do not adequately live by them! A consecrated religious must indeed
live by the evangelical beatitudes: “Blessed are the poor, blessed are the pure of heart, blessed are the
peacemakers…” 1. But they are not the prerogative of religious life.
Moreover, religious life has been conceptualised primarily in the perspective of St. Thomas’
scientific theology. In this respect, it has been seen as a consecration to God through religious vows.
Yet as with the evangelical beatitudes, every Christian’s life is about a consecration to God.
Christian life consecrates us to God. We are children of the Father, since our whole being is
consecrated through Baptism. And Jesus gives the evangelical beatitudes with various modalities to
all those who want to follow him. The evangelical beatitudes must be lived out in a Christian home,
especially in today’s world. Some Christians perhaps even live their material poverty much better
than many religious do.
THE FINALITY OF RELIGIOUS LIFE
Seeking a renewal from the theological perspective would therefore be beneficial; by this, we
will see that what is proper to religious life within Christian life can always be grasped though the
final cause. Why have religious life? Christian life consists of living as a child of God.2 And
religious life consists of living as a child of God in a special way - like She who lived the Christian
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life in the most perfect way. Religious life is living the Christian life in the most perfect manner.3 In
other words, religious life seeks to go all the way to the end in loving God and loving one’s
neighbour.
Saint John shows us the supreme importance of the mystery of fraternal charity. And, in its
most characteristic aspect, Christian religious life fully unites love for God -which consecrates us to
him - and fraternal charity. The more a person is given, dedicated and consecrated to Jesus, the more
he fulfils and accomplishes the new commandment of fraternal charity.4 In Scripture, we see that the
Gospel according to Saint John and his first Epistle affirm fraternal charity’s demands in a very
special way. Religious life is the place where fraternal charity ought to be lived in a particularly
intense and ultimate manner - lived to the full.
MARY, MODEL AND SOURCE OF RELIGIOUS LIFE
This can be better understood through the exceptional and wonderful light we have in the
mystery of Mary. She is truly the one who lived Christian life in an exceptional way and she is the
model of Christian life. Mary is without a doubt the perfect Christian. God gave her to us as our
Mother and our role model. The maternity of the Most Holy Virgin is twofold with regard to Christ
and to us. This twofold maternity shows us how much Mary must give birth to our Christian life and
in so doing, make us the beloved brothers of Jesus. Those who have the same mother are beloved
brothers through their mother. All forms of Christian life considered, religious life ought to
necessarily be the life that is closest to Mary’s. It should understand what it was in Mary’s life that
was the greatest source of joy for the Father’s heart and for Jesus’ heart. Mary’s entire life was driven
by this desire: how to please Jesus, how to please the Father in a most profound and most divine way.
For that reason, Mary is the role model closest to religious life. We cannot love Jesus and the Father
more than she does. But in following her, we can love Jesus like she does.
To be about the Father’s affairs
Jesus himself reveals to us the way in which he looks at his Mother. The theologian must, in
fact, constantly come back to the Word of God. He has no other concern than to illuminate the Word
of God as much as possible for our Christian life. We can therefore highlight all the instances in the
Gospel when Jesus addresses Mary directly. Recall, for instance, what Jesus, at twelve years of age,
told Mary when she found him in the Temple.5 When Mary shows him what his absence did to her,
Jesus consoles her in a very surprising way: “How is it that you sought me? Did you not know that I
must be about my father’s affairs?”(Luke 2:49). Would these words not be of crucial importance for
every Christian who truly wants to be totally consecrated to God? The only concern of a person
3

“As a way of showing forth the Church’s holiness, it is to be recognized that the consecrated life, which
mirrors Christ’s own way of life, has an objective superiority.” (JOHN PAUL II, Apostolic Exhortation Vita
Consecrata, #32); also see SAINT THOMAS, Summa Theologica (hereafter abbreviated ST), II-II, q. 186, a. 1.
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“Beloved, if God so loved us, we also ought to love one another. No man has ever seen God; if we love one
another, God abides in us and his love is perfected in us. […] We love, because he first loved us. If any one
says, “I love God,” and hates his brother, he is a liar; for he who does not love his brother whom he has seen,
cannot love God whom he has not seen. And this commandment we have from him, that he who loves God
should love his brother also.” (1 Jn 4: 11-12. 19-21); “A new commandment I give to you, that you love one
another; even as I have loved you, that you also love one another. By this all men will know that you are my
disciples, if you have love for one another.”
(Jn 13: 34-35).
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consecrated to God is to be entirely focused on the Father’s work. This implies going beyond the
demands of human prudence. Jesus says these words in a very precise circumstance so that we might
fully grasp their meaning. He himself being drawn by the Father and wanting to fully accomplish the
Father’s will, Jesus draws with him those who are the most closely united to Him in a human way:
his mother and father. He thus acts in a manner that well surpasses the customs of human prudence.
This immerses his mother in torment since she did not know where he was. By saying: “Did you not
know that I must be about my father’s affairs?» Jesus shows that this demand implies a certain
severance from his family life. Jesus justifies this in that he is totally consecrated to God.
Could a religious not say the same of his situation with regard to his filial duties to parents? It
is constantly said these days: “In religious life, parents must not be forgotten.” Indeed! And also: “
We ought to be with them if it’s too hard for them to be away from us.” Jesus is nevertheless very
clear: “Should I not be entirely about my father’s affairs?” This is Christ’s attitude. Of course,
Christ transcends religious life. He is the Son of God. Therefore he cannot be the direct model of
religious life. He is, however, its transcendent model, i.e. he is the model that we must attain to, but
we will only reach this point in the Heavenly Beatitude. A consecrated religious is someone who
strives towards God and does all that he can to be as close as possible to him,6 through Jesus and in
him. And in the Beatitude, we will truly be entirely about the Father’s affairs, like Jesus is. We will
live the life of God in the eternal contemplation of Heaven. During our time on earth, we try to use
the means truly offered to us through religious life, means which allow us to be as committed as
possible to the Father’s affairs.

Listening to the Word of God…
A familiar text from the Gospel according to Saint Luke reveals to us how Mary is the direct
model of religious life. Religious life first began with the Blessed Virgin and her example. She is
actually the founder and source of religious life and gives us the closest look at a life that is totally
consecrated to God. Jesus’ gaze on his Mother helps us to understand what is perfectly characteristic
of Mary and that which is to be imitated. Mary is unique in her divine and physical maternity, but she
can be the model of religious life since she does everything in order to live in the most perfect unity
with the Father’s will and with Jesus’ will. She wants to live in perfect faith, hope and charity.
Turning to this familiar passage from the Gospel of St. Luke:
His mother and his brethren came to him, but they could not reach him for the crowd. And
he was told, “Your mother and your brethren are standing outside, desiring to see you.” But
he said to them, “My mother and my brethren are those who hear the word of God and do
it.” (Lk 8:19-21).
What Jesus says here is for us! Our whole religious life is made for letting us listen to the
Word of God and live by it as we put it into practice in our life. Religious Christian life should be
completely guided by this intention. This life should increasingly enable us to be persons who listen
to the Word of God. The Church currently has a breath of the Holy Spirit calling for a return to the
Word of God - to listen to it and live by it. And while many Christians are becoming more and more
aware of the importance of the Word of God for their Christian lives, this grace of renewal is given in
a very special way to men and women religious. Are they not to become theologians capable of living
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by the Word of God in all its purity and strength? Theology does not exist primarily for considering
how people lived a certain truth of the faith or how they grasped the worth and magnitude of such and
such dogma. Theology is rather first of all for rendering us more apt to live by the Word of God.
Purity of heart is the work of the gift of understanding and requires our intelligence’s cooperation.
Through this gift, we can receive the Word of God with greater love and understand that this Word is
the word of a Father who wants his children to share his own life. The word of Christ, which is God’s
word for us, first of all unveils his relationship with the Father. It introduces us into an intimacy of
the heart with the Father and the intimacy of a bride with the heart of Christ, the Bridegroom.7 In this
sense, the Gospel of John allows us to grasp what is most divine in the Song of Songs and, by the
same fact, the profound finality of religious life.
“Let it be to me according to your Word”
The mystery of Mary must be lived within the Church. Mary’s mystery must be lived in its
most beautiful and greatest aspect, in that which Jesus looks at first of all. In the Church, religious
continue to live what is most beautiful and greatest in Mary’s life: receiving the Word of God. This is
truly what characterizes Mary from the Annunciation onwards. Mary does not answer the angel
according to her comprehension of the Word of God. She responds to the Father’s message in the
fullness of faith, the faith of a little child of God: “Let it be to me according to your Word” (Lk 1:38).
Receiving the Word of God like this is receiving it in the most divine way– as words that transform
our life. The Blessed Virgin’s entire life was even physically transformed by these words. And if we
receive the Word of God in all its efficacy and strength, religious life transforms our being right down
to our body. Our body itself then goes beyond its own natural finality. It is ordered towards the soul
of the child of God in us, towards this little bride of Jesus, towards someone who desires to have the
greatest purity, the greatest clarity so that the Word of God can entirely take hold of him.

THE WORD OF GOD AND THE EVANGELICAL COUNSELS
The spirit of virginity
Consecrated virginity, which calls for the vow of chastity, has no meaning as long as we do
not grasp one point: that through virginity, our faith can liberate itself from the finality of our nature.
It can only be truly lived in a divine way if we are turned, body and soul, towards the Word of God to
receive it in all its purity. We have the desire to live the beatitude of the pure of heart so as to keep
the Word of God in all its clarity and purity. Perfect chastity can only be lived if we consider what
the Father says and what Jesus says as words of love coming from he who chooses us and who takes
us entirely for himself. Looking at the vow of virginity, the vow of chastity in itself, without looking
at the new finality has no sense and is impossible to live. This is emphasized by St Thomas when he
states that virginity can only be lived through contemplation8. Contemplation is receiving the Word
of God in a loving, vibrant faith. Contemplation is living by the Word of God in such a way that it
takes hold of our soul, our will, polarizing all our human desires and transforming them.
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The mystery of Mary and religious life in the Church is truly directed by the mystery of the
Word of God – the mystery of the revelation of his love. Jesus reveals Himself to us as a friend, as
the Bridegroom who asks for our whole life so that we can be closer to him and entirely given to the
Father. This implies a great surpassing. Living it truly means seeing that the Word of God is what
the Bridegroom says to us. These are words from the Friend who draws us and takes hold of us.
Theological conclusions can give us confirmations that are very useful in defining religious life.
However, they are not efficacious enough to bring about this surpassing in our life.
One part of our life is vegetative and therefore finalized by procreation. We also know the
strength of the concupiscible passions implicated in the operations of this vegetative life. In our world
today, these passions are constantly awakened and stirred up - often in a terrible way. That is why
chastity and the spirit of virginity will be impossible if our poor sensitivity and our passions are not
managed by a greater, stronger love - that of a friend who listens to his Friend, that of a bride who
listens to her Bridegroom. The world and the devil’s temptations are too violent in our world. We
thus need to arm ourselves with the vows in order to tell God: “Now you are the one who enables me
to be faithful. It is with God that I will be faithful.” We say that, knowing the very profound, divine
struggle that one must constantly accept in order to be faithful and to find rest in contemplation.
Treasuring the Word of God is the only way to ensure that we will live the beatitude of the
pure in heart. This does not only consist in wanting to remain chaste and holding on to complete
purity in trials. Living the beatitude of the pure in heart implies understanding what is necessary for
going beyond the negative aspect in this vow, which would be not knowing legitimate pleasures of
our nature achieving that for which it is made according to our vegetative life, in the unity of marriage
with a chosen husband or wife. Going beyond this aspect can only take place thanks to the efficacy of
the Word of God, his word of love.
God is the one who chooses and we should put the spotlight on this choice of God because
that is what a vocation is. Religious vocations must not be considered exclusively according to
someone’s dispositions as they seek direction in their life. Otherwise we look at things humanly or
psychologically, which would be a great error. Religious vocations are not on a psychological level
but rather of the divine order. God is the one who calls. Jesus calls and says, “Come, follow me.
Follow me to the end. And to do this, you will have to renounce this or that.”9 So it is not the
renunciation that is first, but love. And when we love, we renounce many things easily and joyfully.
Love has a lightness and strength to it that makes us capable of living by the Word of God and
Christ’s call; living by, which is to say that our whole person is seized by it.

The spirit of obedience and the commandment of fraternal charity
This is very clear when it concerns an engagement of the heart. But we find the same strength
in order to obey. The last word is not purity but obedience. Staying pure in order to stay pure is not
what God asks of us. What he asks of us is to follow the Lamb10 in his sacrifice and in his obedience.
Our heart is consecrated to God precisely because of this. There is only one thing that we want: the
Father’s will. Our desires of conquest are not of primary importance, nor our desires to become a
great theologian, respected by everyone, even for the honour of God! All of this is great and
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important, but that is not what we seek first of all in religious life. We seek to fulfil the Word of God
in every detail of our life, thus we seek the beatitudes’ full realisation in the love of God and
neighbour. God asks us to have this clarity in fraternal charity – without being afraid of truly loving
our brothers. Opposing purity of heart to fraternal charity due to a fear to love is a terrible confusion.
This leads to a dead end and prevents our Christian life from truly flourishing. If, on the other hand,
we always seek God’s will for us, we know that the Father is asking us to love one another and that
Jesus told us, in the Father’s name, to love one another. We then seek to be a true brother to the poor
and unfortunate, to each wounded person we encounter along the way11; those who are wounded
psychologically, morally or intellectually. In fraternal charity, mercy invites us to have a great love
for those who have been poorly instructed or who are at a dead-end. We are invited to be there to
give them a hand, to give them our time and the best of our life. We should love them as Jesus loves
them, loving them more than ourselves in order to help them discover the mystery of God, the
mystery of Christ.
Here we discover the finality in fraternal charity. We are to be the Father’s messengers,
Christ’s messengers for our brothers and all those whom Providence places along our path. This
includes those we have chosen and those we would never have chosen humanly speaking12 - even
leaving them wounded on the road and saying we have better things to do than to stop. Fraternal
charity requires us to be courageous enough to burn time away, this time that is so precious to our
human development. There as well we see the need to look at the finality. Otherwise, we are liable to
only consider what is humanly prudent or to become outraged that our time is “eaten up”. In religious
life, we must love Jesus in such a way our heart embraces all those whom Jesus loves: the most
unfortunate, the sickest and the weakest. We love them by offering them our time, offering for them
the possibility that we would have had to progress in our intellectual life as a philosopher or
theologian. We do this because above all else, there is the fulfilment of the Father’s will. The Father
may perhaps ask us to study, to become a scholar or a great theologian. We will do it, not for our
glory but because God asks it of us, because it is the will of Christ. Otherwise, the glory of one’s
intelligence is the most dreadful thing because it puts a stop to the primacy of love.
The Spirit of Poverty
Lastly, being poor is the necessary condition to keep one’s heart pure and to obey Christ’s
commandment through a divine gaze of fraternal charity. The poverty of Mary’s heart … not looking
at the Word of God as something that enriches us, but receiving it as something that impoverishes us.
Always going beyond ourselves is essential for this. We do not possess the Word of God but we
always seek to receive it as it is given to us, in all its strength and in its entire efficacy.
The mystery of the Word of God really enables us to understand that religious life is the
mystery of Mary kept alive in and for the Church.
MARY, MOTHER AND EDUCATOR OF FRATERNAL CHARITY
By giving us Mary as Mother at the Cross, Christ teaches us that fraternal charity must be
patterned after Mary’s maternity in regard to us. Living it in this way is for us the most perfect and
profound way to live our Christian life within religious life.
11
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Education and Model
We know that we always need a model in education. Aristotle emphasized this on several
occasions13. Without a model, education is impossible. A real teacher gives a model to follow. Since
education is in the practical domain, just saying what must be done is insufficient. We ourselves must
thoroughly do it so as to serve as a model for those we educate. A model is not an end – this is very
important to highlight. If we confuse model and end or go into education thinking we are a finality for
those we educate, we commit a serious error. Models are in the domain of disposition, which means
they must therefore be present and at the same time, disappear – which is always very hard. Being
present, it is easy to settle in and impose oneself. In order to be a model without being an end, one
should be helpful and supportive, being as close as possible but self-effacing at the same time. What
draws us is not a model but the finality. Love flows from the finality, making unity with he who is
educated. It follows, then, that teachers who are either too present or too timid will cause
inadequacies in education. In the first case, a teacher would no longer step aside to let the one who is
the true finality, the one who can truly finalize, come to the fore. With respect to our Christian life,
the only finality is Christ. Or on the other hand, an educator could be too timid and settle for pointing
out the way, saying what must be done and by the same fact, neither helping enough nor being
sufficiently present.
Mary’s Maternity and Present-Day Conditioning
Mary admirably plays the role of a teacher in our Christian life. The Holy Spirit is the one
who gives her to us as our teacher. She is given to us by Jesus as a Mother, and by the Holy Spirit as
a teacher. A mother is usually the best teacher for her child. From a human perspective, once a child
has grown up, his mother no longer suffices and teachers are necessary. From a divine perspective,
Mary is both Mother and teacher. If we want to reach our supernatural finality as perfectly and
quickly as possible, she must increasingly become a Mother and teacher for us. Since the education
we receive from Mary makes us children of God evermore profoundly, by the same fact, Mary is
evermore profoundly our Mother. But we have a hard time being true children of God. We so love
being independent and gaining our autonomy, especially in today’s world. And most of the time our
personality implies an extremely strong preoccupation with independence. Mary can perhaps still
educate us – we still accept her – but we do not really accept her as our Mother.
Undoubtedly this is because we look at things too humanly and in our religious life we
continue to love God and neighbour in a fraternal charity that is too human. From a human point of
view, we recognize quite well that we did not choose our mother. We first received her from God.
People these days try to free themselves from their mother as quickly as they can in order to be
themselves. Children free themselves from their mothers much sooner than before. Is there any
progress in such an attitude? That is another question! It is a fact, however. A much greater concern
for autonomy is noticeable: this desire to liberate oneself from one’s mother, from she who is an
imposition and was not chosen. Autonomy therefore expresses itself through the fact of being able to
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choose those who will educate us. In fact, we do not love those imposed on us by nature very much,
and our mother is imposed on us by nature.
It is important to understand that this need to have a greater autonomy sooner than before
makes up part of our present-day conditioning. We ought to be attentive to this since our Christian
life flourishes within our human soul and through the development of our human personality. As
Christians and as religious, we carry this conditioning within us. We ought to notice in our times how
people, especially youth, desire to free themselves from everything that could be considered as a yoke
imposed from the outside. There is both good and bad in this. Something good, in that anyone who
depends too much on his mother remains infantile. His will could not acquire enough independence
and personal autonomy. However, it could also be quite detrimental to want to seize one’s autonomy
too quickly at a time when one does not yet have the strength to be oneself. He would be a bit like a
baby who is born too early. He will always remain slightly fragile and it shows. A baby who has to
spend some time in an incubator does not live the same way as one who is in his mother’s womb! If
the body has a memory, this is where we sense it most, because a baby has a tremendous sensitivity in
his fragility. There is something analogous in the birth of our person: Someone who breaks away
from education too early runs the risk of not being developed enough to orient himself towards a true
choice, a personal, stable one that can last. The human person is born from human nature. It is born
within nature, but the human person is something different than nature because it is free choice that
allows the person to take shape and develop. A person chooses his finality; nature does not.
Choosing one’s finality, one’s personal and true finality, is the birth of the human person. This
finality either has to do with friendship (one’s friend) or with God. The person becomes who he is and
structures himself through these two choices14.
The Christian Person in Mary…
For Mary, the passage took place between her immaculate nature and her person, which was
chosen by God to be the Mother of the Beloved Son and to accomplish this maternity all the way,
even to the Cross. And when she had accomplished this maternity all the way to the end, Jesus took it
up and renewed it, giving her a new maternity with regard to John, to all Christians and to all
mankind.
What a surprising and marvellous surpassing took place in Mary’s person at the Cross
as her motherly heart willingly accepted the immolation of her Son, offering himself as the Lamb of
God. Not only did she accept this immolation, but she also cooperated with it. This was quite violent
for her human nature and the grace and person found in Mary had to be heroically strong. She is
God’s daughter in a unique and marvellous way. When there is this perfect surpassing and she can
offer Jesus up, it is then that Jesus asks her to love, to be the Mother of all those for whom he gives
his life. Jesus dies because of them and for them. And he asks Mary to be their Mother in a very
personal maternity, by the Christian person completely going beyond nature.
… model for religious life.
We find something similar to this in religious life. In the beginning we are willing to not be a
father or mother, even though it takes a first-rate surpassing, as we saw earlier. We had to “tell” our
nature, our vegetative life, “Let’s go beyond this in order to be a child of God, a brother of Christ and
to be a father, a mother of souls.” There is thus a twofold surpassing for our human nature: offering
14
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our natural legitimate fertility for the love for God, and receiving this call from Christ himself to offer
the joy of his presence, of solitude with him in order to cooperate in the salvation of our brothers
through fraternal charity.
Not having children is an offering because a child is the joy of his parents. He gives them
their whole parental dignity as those who give life, not only in birth but also for the growing child. It
is crucial to understand how natural it is to give birth to a child. Our nature is made for that and that
is its finality. Heeding the call of consecrated life to go beyond the finality of our nature can only take
place divinely, through grace. It is not against nature because grace is not against nature; it is beyond
nature. Undoubtedly, it is in this surpassing that we grasp how Christian grace, without being against
nature, is very demanding on our human nature. Psychologically, we may see it as contrary to nature,
since human nature does not have its usual finality.
We can only go beyond our nature if we understand that contemplation is our new, personal
finality. If this new finality has not blossomed enough, we constantly go back to this surpassing of
nature by putting it in question and asking ourselves if we did well to choose this life. In effect, we
can only go beyond our nature divinely, through contemplation. Without contemplation, there is no
finality and seems futile. And yet, there is a marvellous meaning in the offering of our nature’s
perfection to God so that our person, under the action of grace, can enter into a new intimacy with
Jesus. Each Christian will do it: the married woman and the married man, as Christians, will do it
someday. Religious life does it more quickly and more totally.
In a Christian theological perspective, religious life therefore has an exemplary role of giving
testimony. Of course, we are not necessarily speaking of virtue; married couples are often more
virtuous, given the demands of their communal life. Living bound to one another is not always easy!
But from the point of view of our divine and supernatural life, religious life, like Mary, is the model
and exemplary cause of Christian life. The religious are not models by themselves but in Mary’s
footsteps, they are models for those who live their Christian life in the world, especially in marriage,
and who one day must discover how the Christian person goes beyond nature; for example, by
accepting the religious vocation of their child. Going beyond our nature is necessary to our Christian
life and makes up part of it. This happens much faster in religious life, to which this surpassing is
essential. How marvellous this is since it is what Jesus came to bring us, all the while respecting the
Father’s will for the human race. Christ does not destroy the Father’s work. He renews it a new love,
in a new order. After creating the angels, God wanted to create men, to create man and woman,15 in
order to communicate something which he has not communicated to angels: the power to cooperate
with him through procreation, to offer a natural cradle for the human soul created by God. For this
purpose, God created man and woman16. And this is why he wanted man and woman to love each
other with the love of friendship, through a mutual, spiritual and corporeal gift of self17. Friendship
only exists in man and woman; it does not exist among angels. They are solitary beings that love in
divine charity rather than in natural friendships. We envy them sometimes when our human
community is slightly unbearable!
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God also wanted man to be a “creator,” an artist. The person of an artist likewise goes
beyond nature and can have a very particular contact with God the Creator, an intimacy with God that
an angel cannot have.
We therefore understand how religious life implies that the person go beyond nature.
Consecrated religious remain men and women whose natural finality stays the same. However,
through grace, through union with the Crucified Christ, and because this is what God calls them to,
they are asked to accept and accomplish this extraordinary surpassing. If this call were not coming
from God, from Christ, we would say it is impossible. In reality, this surpassing is implied and
required in Christian religious life and the Church stands by it, despite all the oppositions that arise
against it. Only a greater, deeper love can make this surpassing understandable.
Religious Life and Ministerial Priesthood
Lastly, Christ’s priesthood calls for this surpassing because the priesthood of Christ implies
the offering of his human life in holocaust. Since his priesthood is in relation to the Cross, then
Christian priesthood (which is Christ’s priesthood in us) demands that we offer our nature in a
holocaust of love through virginity. It is Christ’s priesthood that calls for this. Priests who also
religious are before all else consecrated to God and offered in holocaust. Their religious life is first
and should always be first in the order of love. Their priestly life is second, presupposing a gift to
God by profession of the evangelical counsels. The grandeur of a religious is not priesthood, but
rather being totally given to God, having understood this free gift that he makes of everything he is, of
what is most personal in him. His grandeur is in offering God a virginal, pure heart that only wants to
love Jesus. A religious becoming a priest is all well and good if the ministerial priesthood does not
diminish his religious consecration. His consecration must always remain first. If the gift of
priesthood threatens the loss of something in his religious life, there is something wrong. Indeed, that
should not happen! If by weakness, someone lets himself be influenced by a humanized priesthood,
through the joy of an activity that is no longer apostolic but too human, the ministerial priesthood
could become an obstacle and an opposition to religious consecration. On the other hand, if religious
life is lived in all its intensity, it is a marvellous preparation - the best even - for the gift of ministerial
priesthood. No preparation for ministerial priesthood is as perfect as that of religious life. Feminine
religious life, which is not confronted with this complexity, must therefore constantly help
consecrated men to understand this clarity in the consecration of our whole being to God, like Mary
and in her.
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