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Commentary on the Gospel of St. John
Living by Jesus’ Presence1
By Fr. M.D. Philippe, O.P.

We should reflect on a theology of the presence of Jesus for us, and on the way he gives
himself to us in our struggles through these seven statements: “I am the Bread of Life”, “I am the
Light of the World”, “I am”, “I am the Door”, “I am the Good Shepherd”, “I am the Son of God”, “I
am the Resurrection”. It is impressive to see these seven ways in which Jesus takes us and transforms
us in order to create a mystery of unity between himself and us. The heart of Mary was wounded by
these seven modalities of Christ’s presence. If one wants to contemplate the seven wounds of Mary’s
heart, one must indeed look at these seven modalities of Christ’s presence in her. And if we are
indeed the Woman’s descendants2, these seven presences should be the seven great wounds of love of
Jesus in our hearts.
“I AM THE BREAD OF LIFE”
With the multiplication of the loaves and the great Bread of Life discourse, we have entered
into the phase of struggles in Jesus’ apostolic life. The multiplication of the loaves leads us, in an
admirable, pedagogical way, to the mystery of the Bread of Life. “I am the Bread of Life”, “I am the
true Bread”, Jesus reveals the deep meaning of the mystery of the Eucharist to us. It is impressive to
see that the mystery of the Eucharist provokes the most intense struggles and at the same time gives
the most profound divine answer. Through the mystery of the Bread of Life, “the Living Bread which
came down from Heaven3”, through his “flesh given for the life of the world4”, Jesus wants to create a
substantial unity of love with us, since he gives himself. His flesh is really a food and his blood is
really a drink5. Jesus therefore wants this unity, through himself and with himself. He wants there to
be only one heart, one soul6, and it is he who wants to make this unity through the mystery of bread
and wine, symbols of his love totally given for us. This makes us understand how the whole mystery
of the Eucharist needs to be seen in the light of the Father. It is the Father who gives the bread, and
Jesus continues the gesture of the Father for us in instituting the Eucharist. However, it is through this
mystery of the Bread that the first great division is revealed to us. One can see it quite well at the end
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of chapter 6. Many disciples of Christ begin to grumble, “This is a hard saying; who can listen to it?7”
and they leave. One can therefore see that human beings are unable to receive a mystery of love that
should have brought about unity. And Jesus knew that…
If we are attentive to what the Gospel of John successively unfolds for us, we can see that
with the mystery of the Bread of Life, the mystery of the revelation of the Eucharist, there is
something like a new vocation for the apostles. “Did I not choose you, the twelve?8” They have been
chosen twice; this has great significance. They were first chosen by Christ individually, then they are
chosen all together through the mystery of the Eucharist. It is the Eucharist that forms the Christian
community because it is the Eucharist that brings fraternal charity to its fullness. Jesus calls and
chooses each one of us personally, individually, and he wants his choice to be brought about
communally through the Eucharist. This “communal vocation” through the Eucharist requires a new
trial: “Will you also go away?9”, because it is a new gift. Jesus’ presence among us in the Eucharist is
the substantial gift of his very life to each one of us in a unique way. Not only that, but while giving
himself in this way, Jesus leads us to live a unity among us that he alone can accomplish and in which
he asks us to cooperate by loving each other as he loves us.
Chapter 6 is followed by another revelation, which is carried out in the Temple: the promise
of the living water. Chapter 6 and 7 give us the two sides, if we may say so, of the mystery of the
Eucharist. In the Eucharist, Jesus gives himself in the utmost passivity and poverty, in the greatest
nakedness. The greatest kenosis, the greatest lowliness, is really that of the mystery of the Eucharist.
Chapter 7 reveals to us that in that lowliness, there is a call: “If anyone thirst, let him come to me10”.
One finds again the link between the mystery of Jesus, victim of love, and the mystery of Jesus, High
Priest. The two mysteries are intimately connected. Chapter 6 and 7 make us understand this link
that is revealed to us in two different manners. It is at the synagogue in Capernaum that Jesus reveals
the mystery of the Bread, and it is in the Temple of Jerusalem on the last day of the Feast of Tents that
Jesus proclaims loudly: “If anyone thirst, let him come to me and drink.” It is beautiful to see the
mystery of the victim and the mystery of the priesthood so intimately united, so inseparably united,
because that makes us understand how Jesus gives himself as the One who has been sent by the
Father. The mystery of the priesthood is Jesus as the One who has been sent by the Father. The
Father gives the bread, and Jesus has received “all power11” from the Father in order to be source of
life and love. He gives himself in the utmost passivity, namely the passivity of adoration. The
greatest passivity that we can experience is in adoration. If Jesus may be handed over to us as bread,
it is because, in his humanity, he is totally surrendered into his Father’s hands in adoration. It is
thanks to the mystery of adoration (in his human heart) that he can be bread. And because he is
totally surrendered to the Father’s hands and is given to us as Bread, the Father wants him to be the
source of living water for us, which means the one who gives us the Holy Spirit. With the Father,
Jesus is source for us of the Holy Spirit, and this is what is greatest about his priesthood. He is the
one who gives himself to us in such a way that he gives us the Spirit of the Father.
In this mystery of Jesus giving himself to each one of us as food and drink, through the
species of wine and bread, the heart of the Lamb is given to us, the blood of the lamb is given to us,
the fervor of Jesus’ heart, his soul, is given to us. “The life of the flesh is in the blood,” says
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Scripture12. The Holy Spirit is given to us through the Eucharist, and he is given to us through the
Eucharist to transform our heart. The Eucharist is first of all this gift of love, therefore, the gift of the
heart. It should be received in this way, as the sacrament of fervor. In fact, if the Eucharist does not
deeply transform our life, it is because we do not live of this fervor of love enough, like the church of
Ephesus13. If we become lukewarm, God will spit us out of his mouth, as it is said to the church of
Laodicea14. Let us not look for sensitive fervor because that is not what it is all about. Fervor is the
desire to love and to respond to the thirst of Christ’s heart. “Sitio”, “I thirst”. We can always live
this in faith. And when we receive Jesus in the Eucharist, we should have only one desire: this thirst,
and to beseech Christ to put in our heart this thirst to love beyond all works.
If Jesus says “sitio” after fulfilling the work of the Father15, it is to make us understand that
beyond the deeds, there is love. It is to make us understand that love goes beyond all deeds and is not
determined by them16. Of course love “proves itself through deeds17” – whether this be the humble
daily work of sweeping and cooking, or the work of the theologian. However, we must definitely not
let our lives be determined by what we do. Jesus’ “sitio” burns all our work, so that we never stop at
what we have accomplished. The Eucharist is here to keep us from stopping ourselves. It is here to
put Jesus’ cry of thirst in the depths of our hearts – this call to go always further. As soon as we stop,
we become lukewarm. Now in the realm of love, we do not have the right to stop. Of course this can
be a little tiring for our psychology. We say to ourselves, “Jesus has already asked a lot from me.
What is going to happen to me next?” Let us not look at what Jesus is going to ask of us. Let us not
imagine anything. Let us just look at his love. When one loves, one looks only at love. If one starts
to eye something else, one is already lost. On the contrary, one needs only to hear the “I thirst” of
Christ. Then our heart is wounded like the heart of the Lamb. It is wounded by the “sitio” and this is
what fervor is. Fervor leads to this call for help, the call of the child in the desert18, which can have
infinite modalities. It is always the same cry though it is always different. And each day it will be
different. Sometimes it will be a cry of joy, other times it will be a cry of alarm, the cry of the one
who cannot take anymore, but through it all, the Eucharist will transform our hearts.
“I AM THE LIGHT OF THE WORLD”
In chapter 8, we enter into Jesus’ gesture of mercy in regard to the adulterous woman. At the
very moment when Jesus shows an act of mercy, he proclaims that he is the Light of the World.
Mercy can only dwell in our hearts through agape, through charity. Mercy is the direct consequence
of charity. Is not the reflection of the Father’s mercy that which is the most profound in man’s heart,
whereby he has been created in the image of God? Saint Thomas says that mercy is the attribute of
God par excellence19. Saint Thomas would certainly say the same thing of each of God’s attributes.
He would say, for example, that simplicity is proper to God. Of course. However, he shows us all the
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same that mercy is something quite particular and that it is proper to the Father. “Be merciful as your
Father is merciful20”. Revelation shows us that God is Father, and one can say that it is the revelation
of God’s mercy that allows us to penetrate deeper into the source of all love. Mercy is the
superabundance of love. It is a love that springs forth and conquers, a love that is victorious over evil,
a love that absorbs evil and is able to use it in order to create something greater. To negate evil is
useless. To not want to look at it is useless. One needs to understand that God, in his mercy, is
capable of using evil in order to accomplish something greater. It is the only way for us to go beyond
the scandal of evil, particularly evil done to the innocent. Confronted with evil, one needs to
understand that God is capable of using it in order to go much further in the gift of his love. One
needs to often contemplate this mercy of God: Misericordias Domini in aeternum cantabo21. Saint
Theresa of Jesus liked to say that in heaven she would sing unceasingly the infinite mercy of God22.
And we need to constantly contemplate this mercy of the Father, who attracts us while enveloping us
in his mercy. Of all the things that Jesus reveals to us about the Father, this one is perhaps the most
tender and the most loving. Just think of the parable of the Prodigal Son23, which really helps us
discover the mercy of the Father….
Divine mercy is therefore that which, in our heart, puts us closest to the Father and that which
makes of us a little beloved child of the Father. We know, however, that this mercy cannot blossom
in us without the grace of God. It is too hard, on a human level, to be merciful. Justice we can
manage. But mercy is something else because, in mercy, we need to receive someone else’s misery as
our own. We cannot just look at it from afar – this is already difficult enough because each one of us
is already full of miseries and because often our miseries close us in on ourselves. Instinctively, when
we have suffered a lot, we become like little sensitive plants all closed up. On the contrary, mercy
consists of opening our heart to the misery of somebody else so much that their misery becomes our
misery. Then we do not judge anymore. We carry the misery of the other person and we do every
thing to try to relieve and help him or her, which is something that cannot happen without Christ. We
feel all too well that there is a very strong call to mercy within our heart but that this gesture of mercy
cannot happen without Christ. Our heart is too small. It is not magnanimous enough, and the devil
tries to stop this mercy within us and tries to make us become insensitive to the misery of others.
Divine mercy requires therefore a great lucidity, which is very difficult. Lucidity in the realm
of justice happens automatically, but being lucid about mercy is different. One is always a bit swept
away by emotion, affectivity, sensitivity. That is why it is so impressive to see Jesus, immediately
after accomplishing this gesture of mercy towards the adulterous woman, proclaim: “I am the Light of
the World”. Why is that? So that we may understand that his merciful heart accomplishes this mercy
within contemplation, within light. It is a light that concerns the world, because the adulterous
woman symbolizes the world enslaved to sin, the world turning its back on the Father, the world that
John speaks about in his first Epistle24. To this world, the one that God has loved so much as to give it
his only Son25, Jesus reveals himself as “the Light of the World” through the exercise of a mercy that
recreates and renews everything.
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Because he is the “Light of the World”, Jesus wants to take possession of our whole
intelligence, but we have a hard time letting him do so. We know he is God, Light from Light, and
we know that we can give our intelligence to God alone, but we must give it; and this is proper to the
mystery of faith. As long as we have not given our intelligence to God, to the Incarnate Word, we are
not fully believers. There is something in us that does not live. To give one’s intelligence is to give
one’s ability to discern, to judge; it is to give one’s autonomy because the center of our autonomy is
our intelligence. We are all intelligent, but each one of us has a different kind of intelligence, and it is
that kind of intelligence, personal to us, which characterizes our personality. This is what we give to
Jesus so that he may be the Light of the World for us. We should then make this explicit act of
beseeching Jesus to be the one who takes hold of our intelligence, thus our autonomy. Jesus is the
Light of the World, and, as the ancients used to say, each one of us is a “microcosmos”, a little world.
It is then necessary that the Jesus’ Light gradually take hold of everything in us.
“I AM”
“ I Am.” “Before Abraham was, I am.” Jesus wants to be the one who recreates us, who
radically renews us in all that we are, in our whole life. “It is not I who live, it is Christ who lives in
me26”. Jesus expects that from us. He wants to be the source for us, and we must hear the famous
revelation on Mount Horeb which must have impressed Moses so much: “I am He who is27”. When
Jesus says “I Am”, he wants to reveal himself to us as he did to Moses. Moses is the mediator par
excellence in the Old Testament, the one who prefigures Jesus, the mediator. But we must not go
back to Moses because, if we remain at him, we do not enter the promised land28! We need to
understand that Jesus is for us the mediator – “I Am” – and that he wants to make us mediators. We
can only live our royal priesthood when Jesus’ affirmation – “I Am” – takes possession of us entirely.
That is the mystery announced by the burning bush; through our Christian vocation, we are a burning
bush29. We are burnt from within by love, all the while remaining human beings with our qualities
and our defects. And the further we go, the more we know our qualities and especially our defects.
So if one is naturally pessimistic, one will see mostly one’s defects, and if one is optimistic, one will
see mostly one’s qualities. But we must not remain at the psychological level. We should go beyond
that and look at ourselves only in the light of the “I Am”. We need to ask the Holy Spirit to make us
understand our role as mediator in the “I am “of Christ. Let us not forget that the one who is “I Am”
sent Moses to Pharaoh so as to bring the children of Israel out of Egypt30. Sometimes he also sends us
to Pharaoh and that is not easy! Having been raised in Pharaoh’s court, Moses knows very well what
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it is like, and he is therefore very much afraid. “Who am I that I should go to Pharaoh?31” he says;
and, remaining in his anxiety, in his fear of being a mediator, he invents that he stutters. Because of
his unrelenting fear, God gives him his brother Aaron32. When we feel that God wants to use us as
mediators, we have the same fear as Moses had, and we say that we stutter. Then God places beside
us, not Aaron but Mary, who envelops us, and helps us to not look at ourselves. God is with us. Jesus
is with us.
Jesus wants to transform our whole human person, our heart in its deepest and most
vulnerable aspect. The wound of the heart of the Lamb expresses the vulnerability of his heart. Our
capacity to love makes us vulnerable, and Jesus wants to give us a divine vulnerability through the
Eucharist, the mystery of the Bread of Life. It is difficult for our human nature to live this divine
vulnerability, although this is what we have to live. This wound cannot heal, and when we stop
closing up into ourselves, this wound will allow us to always go beyond ourselves in an ecstatic
attitude, in the heart of the Lamb. We should live in the heart of the Lamb (that is the demand of the
Eucharist) – to always live beyond our human intelligence (“I am the Light of the World”) and live in
that great affirmation of Jesus: “I am”. That is for us. Our divine personality, in Christ, can be lived
only in that statement:“I am”, which makes us mediators and those who are sent33.
“I AM THE DOOR”
Jesus then affirms: “I am the Door”, “I am the Good Shepherd”, “I am the Son of God”. “I
am the Door” brings us back to the love that, when it is a true love, is fruitful. We need to become the
craftsmen of God, as Jesus is the craftsman of God. He is the Door and the Door is the Cross. Jesus
identified himself with the Cross and there is no other door than the Cross. Our daily cross is our
labor, our work. When one loves and has a vulnerable heart like the wounded heart of the Lamb; one
is entirely given to the task that God has asked of us. And as humble as this task might be, it has a
great significance for us because it is the will of God taking possession of us. We need to become a
“door” for our brothers, with Jesus and through him, by accepting the humble task that God gives us,
no matter what it is. What matters is to accept it fully. To accept to be a “door” is to accept to let
others go before us. It is to be a worker that works all the time for others and lets them go ahead of
him. In a community, one always works for others and one steps aside for them.
The Door expresses self-effacement and humility, but also efficiency. There is nothing more
efficient than a door! A cave becomes livable the day one puts a door on it. To be a “door” is to be at
the service of someone else – to defend him, to protect him, to be his armor, to help him when he is
weak. For that we have the strength of Christ since he himself is our Door. We need to like working
out of love for our brothers and to protect them until the end. That is the true love of neighbor: with
Jesus and through Jesus, being our brothers’ door, allowing them to be liberated from many things
thanks to our service. We have to do this in a humble manner, of course! Because if we are doing it,
it is because God has asked us to do so. We need to help others, support them, watch over them, and
liberate them. Are we really doing this, we for whom Jesus is the “Door”? We need to ask ourselves
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the question, since Jesus is for us “the Door”.
It is wonderful to see the way our hearts are transformed by the Bread and by the Door.
These are two main transformations of our heart: one being concerned with our capacity to love, the
other, with our capacity for efficiency. We can touch here the human heart, in its vulnerability and
strength. The more vulnerable we are, the more we can be strong for God and strong for our brothers
and sisters.
“I AM THE GOOD SHEPHERD”
Jesus, who is for us the Light of the world and thereby takes possession of our intelligence, is
also for us the Good Shepherd, the one who leads the sheep and the lambs. Jesus should transform
our prudence. If we have a position in a community, we must accept that our prudential intelligence
be transformed by Jesus’. Jesus transforms our personal prudence, but also our prudence in regard to
others, and all the community members are responsible for the one who leads them. We must never
forget that community members are responsible for their pastor and that they allow their pastor to be
the “Good Shepherd.” For this to happen, our prudence must be transformed by Jesus, and Jesus must
be present in our prudence. The gift of counsel enlightens our decisions, those which are initiatives
and those which are acts of obedience. We cannot make an act of obedience without the gift of
counsel being present, therefore without the mystery of the Good Shepherd being present. Obedience
is not about giving in. He who says: “I obey and therefore I am not responsible any more”, has not
understood anything about obedience. In obedience, we are responsible of each other and we
cooperate in the same work. The mystery of the Good Shepherd is Jesus transforming our prudence
and allowing us to cooperate in obedience in a divine way.
“I AM THE SON OF GOD”
Jesus, faced with the Jews who are accusing him of blasphemy, asserts that he is “The Son of
God.” They want to stone him because he has said that he was God, and Jesus answers them: “Is it
not written in your law, ‘I said, you are gods’? If he called them gods to whom the word of God came
(and scripture cannot be broken), do you say of him whom the Father consecrated and sent into the
world, ‘You are blaspheming;’ because I said, ‘I am the Son of God’?34” Jesus shows here that,
through grace, we have a direct bond with him, and that if we truly live this divine filiation to which
we are predestined35, we then enter into Jesus’ divine filiation36. John was struck by this particular
dialog of Jesus with these Jews who are searching and at the same time wanting to be right.
Sometimes this happens to us too – we are searching and yet we also just want to be right! But then,
if anything does not fall directly in line with our research and our preconceived ideas, we do not
understand it. Here Jesus goes very far to enlighten the Jews and to help them see clearly. “Is it not
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written in your law...”. This is nearly apologetic! Jesus refers them back to the law (here this word
means the whole of Scripture) in which a psalm says: “I said, you are gods37”. In other words, you
are gods because you have received the word of God, because you nourish yourself with the food
which is the word of God, but you are against me because I have said: “I am the Son of God.” There
is indeed a great difference between the two of them, but here Jesus uses the similarity that exists
between the believer and himself. He knows very well the difference but he wants to reduce it as
much as possible to remove the scandal. That is very grand. When one is faced with scandalized
people, one must remove their scandal. In the present case, that of a scandal in regard to Christ, one
needs to show the unity that exists between what they live by grace and what Jesus is.
“If I am not doing the works of my Father, then do not believe me; but if I do them, even
though you do not believe me, believe the works, that you may know and understand that the Father is
in me and I am in the Father38”. Jesus insists on that; it is the essential part of his message: “I and the
Father are one39”. And then, “that you may know and understand…”. If Jesus was not God, one
would think that he is upset! But that is not what it is. This is a holy anger, and Jesus expresses
himself clearly: “If you understand the Law, follow through to the end; and you will see that if you
are sons of God through faith in the word of God, it is not impossible that there may be a Son of God
in a personal sense. There is nothing impossible about that.” It is in this sense that each divine word
emanates from the Word and leads to Him. As it is shown in the beginning of the Epistle to the
Hebrews40, each divine word leads to Jesus, and the faith as it is lived in the first Covenant is fulfilled
in Christ. There is a continuity. There is something completely new, but from the viewpoint of faith
and divine life, there is a continuity – we do not want to forget that. How grand is Jesus’
condescendence in this struggle! He tries by all means to remove the obstacles by reminding them
that the one who fully lives the Law needs to understand: “You are gods.”
One can say that John, in this passage from his Gospel, shows us his thirst to be a sheep of
Christ. He also shows us the gap which is opening between himself and those who, within the people
of Israel, have not yet discovered that Jesus, the Son, is the One sent by the Father par excellence.
Jesus is the Son of the Father, and we are, in him, predestined to be sons. To be a son – as Jesus
makes us understand – is to cry: “Abba! Pater!41” The son cannot say anything else. He contemplates
the Father. He is “in the bosom of the Father42”. He is a son in all that he is43.
“I AM THE RESURRECTION”
Lastly, Jesus is “the Resurrection”. He is the one who renews everything, transforms
everything, and makes unity. Here too it is important for us to understand how Jesus, through each of
his seven presences, takes hold of us and transforms us by making each one of us a member of his
mystical body, by making each one of us his friend, his associate: “As the Father has sent me, even so
37
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I send you44”.
The seventh presence is like the synthesis of all the other ones, an ultimate synthesis. Jesus
affirms: “I am the Resurrection”, and he says this to Martha at the end of his whole apostolic life.
What does this presence of Jesus represent when he affirms: “I am the Resurrection”? Here we touch
on the very mystery of the Word made flesh. There is the sign, the miracle of Lazarus’ resurrection
that Jesus performs, and Jesus himself will live the miracle of the Resurrection; but there is also the
mystery of the Resurrection. One must not confuse the two. One must never confuse that which is
charismatic with that which comes from the substantial order of grace – the mystery of our
participation in the very life of God. The communication of the Holy Spirit is different from
charisms, signs, and miracles. Of course, one must not despise charisms, but one must – and it is
difficult – have a divine look at what a charism is because, always being something sensitive,
charisms strike our sensitivity more. Since we are always in need of conversion, and since there is
always in us a small unbeliever who does not fully adhere to the mystery and does not enter fully into
the contemplation, we may need charisms for our conversion. I say, a “charism”, and not, a
“wonder”, because there can be wonders that do not come from God, whereas the charism is an act of
the Holy Spirit to help us go further in our faith, to help us enter into charity and the mystery of
contemplation more fully.
On the occasion of Lazarus’ miracle, Jesus affirms: “I am the Resurrection.” But what is this
mystery? It is the whole mystery of the Word made flesh, the mystery of the Incarnation – which
means: human nature assumed by the Word of God in a personal unity. In Christ, there is only one
person: the person of the Word and the human nature united to the Word, subsisting in the Word of
God; the Word has become flesh without being changed in the least. Let us not say that God enriched
himself with human nature through the mystery of the Incarnation. Rather, let us say with Saint Paul,
and after him Saint Bernard45, that thanks to the mystery of the Incarnation, poverty has penetrated
into God. It has penetrated into God thanks to the mystery of the holy humanity of Jesus, but the
Word of God has not been modified. It is human nature that has been transformed by the mystery of
the Incarnation. The Word has assumed our whole human nature in a personal unity, so that in Christ,
it becomes one, personally, with the Word. By this it becomes God in Christ, so that our human heart,
in the heart of Christ, becomes the heart of God. Being assumed by the Word, this human nature fully
participates in the glory of the Word. Therefore, ordinarily, the nature of Christ, being assumed by
the Word, should not have suffered. It should have experienced glory right away. The nature of
Christ would have known the normal development of human nature, but it would not have known the
capacity to suffer, to be sad, nor the possibility of dying. A special will of the Father was required so
that the human nature, personally united to the Word, be capable of suffering, of bearing the world’s
iniquity, of entering the sadness of the agony, and of suffering death on the Cross. It is the explicit
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will of the Father that the mystery of the Redemption happen through the Cross.
The mystery of the Redemption could very well have happened otherwise. The simple fact
that the Word of God takes on human nature and that human nature united to the Word fulfills an act
of adoration and of love toward the Father would have been sufficient to save the whole humanity
from sin. However, God has willed, in his wisdom, that the salvation of humanity happen through the
mystery of the Cross, and that Jesus, in fact, bear all possible deaths as well as the most violent one.
Why did God want this? To reveal his love to us and to make us understand how much he loves us.
This is a divine language, the language of the Father, and we need to often remember this language of
the Father for us, with the realism of love: “Love is strong as death46”. The offering of Jesus’ life, the
death on the Cross, was needed in order for us to understand that love is stronger than death and that
the bond of love that unites the heart of Jesus to his Father in the hypostatic union, in the mystery of
the Word made flesh, is a substantial bond which is victorious over death. It is therefore capable of
making use of death in order to communicate itself even more. In order to give himself more, God
wanted the holy humanity of Jesus to undergo the greatest poverty, the greatest renouncement, the
state of one who is apparently totally abandoned. Because he was the instrument of God in such great
poverty, the Father has been able to use the heart of Jesus in a unique way. Let us then really
understand the affirmation of Jesus: “I am the Resurrection”. By saying this just before his Passion,
just before the Cross – where we discover the vulnerability of his heart – Jesus wants to introduce us
into the depths of the mystery of his priesthood. The priesthood of Christ is the priesthood of the
Resurrection. It is the priesthood where Jesus is truly the victim of love but the victim of love in the
very victory of love by being the source of Resurrection because he is the Word who united himself to
our humanity. His priesthood is indeed a priesthood of Resurrection.
This helps us understand that Jesus lived the whole mystery of the Cross in the interiority of
love. This is something very important for us because we always have the temptation to look at the
mystery of the Cross in a manner that is too exterior and too sensitive. We look at it either in a way
that is too artistic or in a way that is too tragic. If we remain there, we do not enter into the mystery of
the Cross. We remain outside. St Paul tells us that the crucified Christ has been established by God
as our wisdom47. The mystery of the Cross must therefore be lived as the wisdom of love revealing
itself to us. So it should be lived in the light of the Father, as the Father himself has looked upon
Jesus crucified and as Jesus himself has lived this mystery in an ecstasy of love. The Cross is the
greatest ecstasy of love. For the Fathers of the Church, Adam’s sleep, during which God formed
woman (from Adam’s rib), is the prefiguration of the ecstasy of Christ on the Cross; this ecstasy of
love where Jesus offers his life voluntarily, in a free love. This is why God loves him: because he
offers his life48. The mystery of the Cross is therefore first of all a mystery of joy in the heart of
Christ. “It is more blessed to give than to receive49”. At the Cross, Jesus gives himself entirely to the
Father. The ecstasy of the crucified Christ has a bloody modality, but one needs to go beyond
appearances in order to enter into the inner mystery that Jesus lived.
It is in that great ecstasy of love where Jesus made the full offering of his whole self to glorify
the Father and to save us that Mary was born. The mystery of the Immaculate Conception – the
mystery of the bond between Mary and Jesus and between Mary and the Father – is the fruit of the
Cross. The new woman is born from the new Adam’s ecstasy of love. And not only she but John also
200).
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and the whole Church50. Our Christian grace connaturalizes us to the ecstasy of the Cross. In the
light of God’s wisdom, we are divinely made “contemporaries” of this ecstasy of the Cross. Our
Christian life consists in drawing life from this ecstasy of the Cross. Our Christian grace links us to
the mystery of the wisdom of Christ crucified. This is what Louis Chardon, a Dominican theologian
from the 17th century, expresses in his beautiful book of mystical theology on The Cross of Christ,
where he shows us the greatness of Christian grace which links us to the unique source of all grace51.
Jesus is source of grace in his divine person, and in his human heart he is an instrumental source. It is
in this ecstasy of love that he affirms: “I am the Resurrection”. If we really want to contemplate the
mystery of the Cross and live by it, we need to look at it in that light because when we look at it in an
exterior manner, in a way that is too human, the mystery of the Cross cannot be a source of
contemplation and life for us anymore. It is Jesus himself who tells us so. It is he who announces this
and who helps his friends, his apostles, and John understand how one must live the mystery of the
Cross: “I am the Resurrection, I am the Life” – beyond appearances, one must discover the source of
light and of love.
This should help us understand the importance of Jesus’ priesthood for us, since “I am the
Resurrection” is the ultimate affirmation of Jesus’ presence. Let us then never forget what Jesus says
in what is called his “high priestly” prayer in John, chapter 17. We need to often reread it because it
helps us discover the deep intentions of Christ when, addressing himself to the Father, he asks him to
be glorified with the glory he had with him before the creation of the world. We need to keep these
words in our hearts and beseech the Holy Spirit to give us the profound meaning of this prayer from
chapter 17, because it helps us understand this affirmation: “I am the Resurrection”. If we draw a
parallel between that affirmation of Christ and his request in his prayer from chapter 17, we penetrate
into the mystery that is expressed through this other affirmation, this call: “And I, when I am lifted up
from the earth, will draw all men to myself52”. This attraction happens through the mystery of Jesus
who is Resurrection and who asks the Father: “Glorify thou me in thy own presence with the glory
which I had with thee before the world was made53”.
What is the glory that the Word of God has before the creation of the world? It is to be the
one who, with the Father and through him, is source of the spiration of the Holy Spirit. The great
mystery of the Word of God, is to be “Light from Light” and to be one with the Father in order to be
source of love. The fruit of that unique love that unites the Father and the Son – they are two and they
are one – is the Holy Spirit, the one that Jesus will reveal, before [going to] the Cross, as the
Paraclete. The glory of the Word is to spire the Spirit. It is to be one with the Father in this spiration
of the Spirit. In his priestly heart, just before the mystery of the Cross – which is the work of his
priesthood, Jesus asks the Father to be glorified with this glory. When he asks this, he is asking that,
in his priestly heart, in his priestly soul, he may live the same mystery of the spiration of the Holy
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Spirit. And that is very clear, since Jesus tells us himself that he will send us the Holy Spirit when he
will be with the Father. One would here need to study the theology of the Paraclete, by following
what is successively shown to us in the teaching in which Jesus reveals to us how the Father sends us
the Paraclete and how he himself sends us the Paraclete as well. At first – and that is normal – Jesus
says that it is the Father who sends the Paraclete54, and then he tells us that it is he who sends him
from the Father55. Sending us the Paraclete is the greatest act of the Jesus’ priesthood. The Christ’s
priesthood is a priesthood that gives us the Holy Spirit, the Paraclete. And in order to send us the
Paraclete, necessarily Jesus must be associated with the Father, must be one with the Father in this
spiration of the Holy Spirit – otherwise he could not send him to us. Then we begin to understand
what this affirmation means: “I am the Resurrection”. The great mystery of Christ’s glory is to be, in
his holy humanity, in his priesthood, in his grace of high priest and of beloved son of the Father, one
with the Father in this great mystery of the spiration of the Holy Spirit. And the mystery of Christ’s
glory is to give the Paraclete to us, to envelop us with the Holy Spirit.
Jesus is truly the source of divine grace, the source of new life, and he recreates us in the
mystery of grace by giving us the Holy Spirit. By giving us grace, he gives us the Holy Spirit, and by
giving us the Holy Spirit, he gives us grace – the two are intimately connected. And through the Holy
Spirit, who is given to us by Jesus, we need to discover how much Jesus is the Resurrection for us,
“the Living One”, as the Book of Revelation tells us56. And we need to discover that, in our Christian
life, it is he who begets us to this divine life at each moment. He begets us to this life of glory lived
on earth in the darkness of faith and in the poverty of hope but already substantially lived. Indeed,
through charity, which “has been poured into our hearts through the Holy Spirit who has been given
to us57”, we are living already of that mystery of glory in a substantial manner but in the darkness of
faith and in the poverty of hope. Therefore, when saying that he is the Resurrection, Jesus wants us to
understand that there is no distance between him and us. We often run the risk of thinking that there
is a distance between ourselves and Jesus because he is “in Heaven” with the Father. But let us never
forget that simple affirmation of St Thomas when he comments on the Our Father. When we say,
“Our Father who art in Heaven”, we are talking to our Father who dwells in the most intimate depths
of our hearts58. Heaven is where the Father is. And if we are begotten to divine life, we are children
of God and the Father is present to the most intimate depths of our hearts. As St. Paul says: “Christ
dwells in your hearts through faith59”, and there is no distance there. Faith, when it is alive and lived
under the motion of the Holy Spirit, gives us a divine gaze, which means an inward gaze. We look at
God as God looks at himself, and we enter into the mystery of the Holy Trinity through the door
which is the heart of the Lamb. We live by the mystery of the glory of Christ which is his royal
priesthood, through which he makes us live our lives of sons and daughters, children of God. He
teaches us to look at the Father and to love him as he loves him in that eternal spiration of love. That
is why Jesus’ affirmation, “I am the Resurrection”, is really like the final point of his whole apostolic
life. After it will come the great last week where Jesus will do the Father’s work60 through the whole
mystery of the Cross, which will enable us to live this mystery: “I am the Resurrection”.
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The miracle of the resurrection of Lazarus disposes and prepares, but as we have said, we
must try to understand the difference between this miracle and the mystery of the glorious priesthood
of Christ, of the Word made flesh, who makes us enter into the mystery of glory. Jesus is really the
mystery of God in our midst, Emmanuel61, God present for us, God with us, God who envelops us and
leads us to enter into his mystery of love. This is the mystery of the Resurrection announced by Jesus,
and the mystery of the Cross is going to be, as it were, the concrete realization by which God wants to
take us into his own mystery.
These seven great affirmations of Jesus – “I am the Bread of Life”, “I am the Light of the
World”, “I Am”, “I am the Door”, “I am the Good Shepherd”, “I am the Son of God”, “I am the
Resurrection” – should help us discover the mystery of our unity with Jesus. In God love is unique; it
is substantial – it is God. And this love, when it communicates itself to us, communicates itself
through these seven modalities, “the seven spirits of God62”, through the heart of the Lamb, the heart
of Jesus high priest and beloved Son of the Father. We discover like seven great flames which burn
Jesus’ heart. Jesus’ heart is burnt by these seven flames of love through which he attracts us to him
and through which he unites us to himself in seven different ways. We do not necessarily live by
these seven modalities all at the same time. The Holy Spirit sometimes makes us live them in a
successive manner, and he may also make us live them simultaneously since there are no oppositions
among these seven modalities. Everything is one in the heart of Christ. But this unity is given to us
through the seven modalities of his presence for us, and there we discover how he takes us, the
manner in which he attracts us to him in order to offer us to the Father. Because when Jesus takes
hold of us, it is to offer us to the Father as he offers himself to the Father, so that we may live that
same offering. And if Jesus takes hold of us in that manner, it is to teach us to live what he himself
has lived: “As the Father has loved me, so have I loved you63”, “As the Father has sent me, even so I
send you64”. Our whole life of fraternal charity and mercy must be carried out through these seven
presences of Jesus.
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